
1. Politics is not the exercise of power. Politics 
ought to be defined in its own terms as a specific 
mode of action that is enacted by a specific 
subject and that has its own proper rationality.  
It is the political relationship that makes it 
possible to conceive of the subject of politics, 
not the other way round.
 
2. What is specific to politics is the existence 
of a subject defined by its participation in 
contraries. Politics is a paradoxical form of 
action. 

3. Politics is a specific break with the logic of 
the arkhê. It does not simply presuppose a break 
with the ‘normal’ distribution of positions that 
defines who exercises power and who is subject 
to it. It also requires a break with the idea 
that there exist dispositions ‘specific’ to these 
positions.

4. Democracy is not a political regime.  
As a rupture in the logic of the arkhê, that is, of 
the anticipation of ruling in its disposition, it 
is the very regime of politics itself as a form of 
relationship that defines a specific subject.

5. The people that comprises the subject of 
democracy, and thus the atomic subject of 
politics, is neither the collection of members 
of the community, nor the labouring classes 
of the population. It is the supplementary part 
in relation to every count of the parts of the 
population, making it possible to identify ‘the 
count of the uncounted’ with the whole of the 
community.
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—Who commissions architecture? 
—People with money. 
—Yes. So the architect has two 
possibilities: either not to design for 
them or to try to convince the clients to 
think about our society in a certain way. 
(…) It depends on how you respond to 
the context of a project.

—The problem inherently is that 
the architect is providing a service 
for somebody. And nothing can be 
done for someone in this sphere of 
the political because it would just be 
an agency.

—If you look at the Arab Spring 
or Occupy you will see that these 
people are pretty much aware of 
these ideas. Not explicitly, but they 
use them. The Occupy movement 
says all the time: We’re not going to 
make demands, because as soon 
as we do that we put ourselves in 
the pre-existing structures.

—The political is really a moment. It 
is the moment when the egalitarian 
logic confronts the police logic. It is 
not a system. 
—So it’s never to be reached?
—I don’t know, but he obviously 
puts his hope in the political.

—It means being an agent of action 
and an object of action at the same 
time. (…) This is the paradoxical.
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—When we are talking about the 
architect as the one producing 
nice ideas, building solid products 
and making good decisions, 
the architect will always be in a 
hierarchical relation. (…) Should we 
maybe disband from this idea of an 
architect?
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—There is this old idea of ‘the 
republic’ by Plato where the 
workers work, the doctors heal, and 
everybody has one assigned place. 
(…) Ranciére recognizes this as 
a horror scenario and he wants to 
move away from that.

—He’s trying to get us to break 
with what we think of politics 
in a common language, like 
representative democracy. (…) It’s 
not that. The exercise of power is 
something else.

—I think when Swyngedouw 
takes up Ranciére this is really 
problematic because he talks about 
making spaces of dissent and 
stuff like that. But I think a dissent 
in Ranciére is like revolution, it’s 
burning. 
—But a revolution could be a place 
if you understand it as a space and 
not as a container.

—I think completely rejecting the 
system we live in wouldn’t provide a 
result that is effective, because this 
would be anarchic...

—I think he is an anarchist.

6. If politics is the tracing of a vanishing 
difference with respect to the distribution 
of social parts and shares, it follows that its 
existence is by no means necessary, but that it 
occurs as an always provisional accident within 
the history of forms of domination.  
It also follows that the essential object of 
political dispute is the very existence of politics 
itself.

7. Politics stands in distinct opposition to the 
police. The police is a distribution of the sensible 
(partage du sensible) whose principle is the 
absence of void and of supplement.

8. The essential work of politics is the 
configuration of its own space. It is to make the 
world of its subjects and its operations seen. 
The essence of politics is the manifestation of 
dissensus as the presence of two worlds in one.

9. Inasmuch as the province of political 
philosophy lies in grounding political action in 
a specific mode of being, it works essentially to 
efface the litigiousness constitutive of politics. 
Philosophy effects this effacement in its very 
description of the world of politics. Moreover, 
the effectiveness of this effacement is also 
perpetuated in non-philosophical or anti-
philosophical descriptions of the world.

10. The ‘end of politics’ and the ‘return of 
politics’ are two complementary ways of 
cancelling out politics in the simple relationship 
between a state of the social and a state of the 
state apparatus. ‘Consensus’ is the common 
name given to this cancellation.

The first English translation of the ‘Ten Theses on Politics’ was 
published online in the journal Theory and Event 5: 3, 2001.
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